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REASON. 
AND | 


REVELATION 
STATED... 
Upon Reading of Two Famous 


Sermons, entitled, The WIS DOM of 
BELIEVIN G, Printed in 1703. by 
E. ung, Fellow of ]Vincheſter-College, 
and Dean of Sarum. \ 


— 


By the ſame Hand that wrote the Packet of 
LETTERS to Dr. WarxxTAxp. 


* 


e 


To which is added, 

A True COPY of Dr. Waterland's ſeveral Letters 
by him ſent in Anſwer to the Packet of Letters 
wrote to him by V. S. and the Printing whereof 
was at firſt forbidden” by the Doctor, who now 
conſents to the Publication of them. 


* —— — 


We are no more to believe, awe know not what, than to believe 
wwe Rnow not why. Norris's Reaſon and Faith, p. 64. 


Faith is the Concluſion of a Syllogiſm. P. 90. 
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LONDON; 
Printed for E. Cu T, in the Strand. M. pgc. xxii. 
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Reaſl, on and Revelation. 


SAVING, in a very civil and 
humble manner, applied to 
Dr. Vaterland, who kindly 
Fail embraced me, with ſtron 
and lively Aſſurances, © That, 
— ſo far as his Leiſure, Abi- 
ce lities or Opportunities would permit, 
© he ſhould be ever ready to give me the 
« beſt Satisfaction he could, in any thing 
© relating to a Matter controverted be- 
« tween us;” and ſo far lowering his 
Topſails, at firſt ſetting out, as to © allow 
« that there are Objections, not contemp- 
« tible againſt his own Principles:;? And 
therefore having theſe Aſſurances, upon 
the Ferbum Sacerdotis, I did really hope 


2 and 


and expect, he would have anſwered my 
Queries, not doubting his Abilities, there 
was no Reaſon for it. And yet he hath 
been dead ſilent, to every Queſtion put 
by me, as I have already ſhewed in my 
Preface to my Letters ſent to him. I 
have therefore ſince that, in like humble 


manner, addreſſed near thirty other learn- 


ed Clergymen, Prieſts of the Church of 
England, allo craving their Aid and Aſ- 
ſiſtance; and laying before them my 
Doubts and Queries, as contained in m 

{aid Letters to Dr, Vaterland: but have 
as yet found none of them at leiſure to 
inſtruct. Some indeed have excuſed them- 
ſelves by plauſible and allowable Reaſons : 
Others, from whom I leaſt expected it, 
ha ve, in great Friendſhip, offered me a 
free and perſonal Conference; which is 
very kind, I own it, and thank them for 
it: but am prevented at preſent, by Aſth- 
matical Indiſpoſitions; yet I fhall, God 
willing, embrace their kind Offers, when 
the Days are longer, Health and Weather 
alſo permitting. And one learned DoQor, 
by Letter acknowledging the Receipt of 
my Book, hath promiſed to read it over, 
and to take ſome notice of it, Si, Ge. 
Another hath ſent me a filly Rebuke, 
which is herein afrer diſcloſed and an- 
{wered. And I have alſo received an 
Encomium. But what I would chiefly 


lay 
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(5) 
ſay at preſent, is, That having alſo ſcat- 
tered about half a ſcore of theſe Letters, 
to ſome neighbouring Gentlemen, deſirin 
the ſame; one of them, a very hone 
Gentleman, and a good Neighbour and 
Well-wiſher to me, 3 or at 
leaſt fearing that, inaſmuch as I had, in 
ſome meaſure, differed from the common 
and received Opinions of moſt learned 
Men, touching the Trinity, and Manner 
of the Divinity in our Saviour, as my 
Thoughts ſtand ſtated in my faid Letters 
to Dr. Vaterlaud: The Sum total where- 
of, nevertheleſs, is neither * ore * 415 
| * n 
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* Biſhop Stillingfleet's Preface to the Doctrine of the Tri- 
nity, p. 10. But the Church expreſſed theſe three by the 
Name of Perſons, and ftated their Perſonalities upon 
three diſtin&t Modes of Subfiſtence, 

Ibid. p. 12. There can be no other way of Diſtinction. 
Theſe are called different Modes of Ladfitence, on 
which the diſtin Perſonalities are founded. 

Ib. p. 13. We do not ſay that the Perſon is only a 
Modus, but that it is the Divine Nature or Godhead 
ſubſiſting under ſuch a Modus; ſo that the Godhead is 
ſtill included in it, joined to it, (as in my Preface, p. 24.) 
and diſtinguiſhed by it—So that here lies the main 
Point, whether it be Sabelligniſm, to aſſert the ſame in- 
dividual Subſtance under three ſuch different Modes of 
Subſiſtence. If it be, - ſays the Biſhop, the moſt learned 
and judicious of the Trot did not know what Sabel- 


lianiſm meant; for they utterly diſowned Sabellianiſm, 
and yet aflerted, That the ſeveral Hypoſtaſes conſiſted 
— peculiar Properzjes in one and the ſame Divine Sub- 

ance. 


* 


ſh 


3 . 
© Than that I am an Orthodox Trinita: Wh 
rian, as fully conſenting and agreeing WW 
to and with St. Auguſtine, and the Fa- 
thers, as ſummed up by him, and with 

all Divinity-Chairs and Churches ever 
ſince, ſo far as they go,” for they are all Ms 
one *; Hi omnes ſunt Unim. The Doc- 
tors only diſagree, not the Churches. And 
I have done them no wrong, by proving, 
46% That there are three Perſons in God ;” 
for ſo they themſelves ſay, tho they men- 
tion but two. And thereby alſo, I have 
eaſed them entirely of the Myſtery, which 


— 


1 


Ib. 5. 14. The true original Notion of Perſonality is 
no more than a different Mode of Subſiſtence in the 8 
ſame common Nature The firſt Being is the moſf WF f 
One es | 

Ib. p.15. In created Beings, Perfonality 9 7 a Þ T 
diſtin& Subſtance, yet not from the Nature of Perſo- . a 
nality. But when we come to conſider a Divine Eſſence, | t 
which is moſt perfectiy One There can be no other 
C 

C 
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] 
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way of Diſtinction conceived in it, but by different 
Modes of Subſiſtence They may call this a Trinity 
of Cyphers And the Tune of the Mob—But 
if it be, ſays the Biſhop, I am not aſhamed to own myſelf 
to be one of them. £3 3 
South's Aniniadverſions, p. 240. Vet the Church ex- 


preſſed theſe three by the Name of Perſons, and ſtated 
their Perſonalities upon three diſtin Modes of Sub- 
ſiſtence, allotted to one and the ſame Godhead. | 

Ib. p. 241. Mode is not properly a Being, but a Mode 
of Being. 


* A Phraſe uſed in Scripture upon a like Occaſion. 

1 Cor. 3. 8. He [Paul] that planteth, and he [Apollos] 
that watereth, ſunt Unum. God gives the Increaſe. 
Job. 10. 30. Ego & Pater meus ſumus Unum, My Father 

is greater than 1, 
by 


ollos] 
ther 


by 


3 


by Mifapplication, proved ſo great a Bur- 


Nen to the Minds and Conſciences of Men. 


And as to the Manner of the Divinity 
© in our Saviour, I adhere only to Scrip- 
« ture Phraſes.” And therefore, if the 
Sacred Scriptures be Orthodox therein, ſo 
am I. And I think that even the Ortho- 
dox State of the Trinity will admit no 


ge more. Yet this Gentleman fearing that 
what I had therein advanced, might have 


been introduced with Soci-2us's Preface, 
and that chiefly for advancing Reaſon a- 
bove Revelation, v/z. By uſurping a 
Right of Interpretation, which ſtands 
charged upon the Socinians, p. 61. of the 


Sermons hereafter mentioned, and ſo pre- 


ferring private Thoughts before the com- 


mon and received Opinions, both of the 
antient Fathers, and of the modern Doc- 


tors: He therefore laid before me two 
celebrated Sermons, entitled, The Vi ſdom 
of Believing, printed in 1703. by the 
Learned and very Ingenious Mr. E. Yung, 
Fellow of J/zzchefter-College, and Dean 


of Sarum : which I received very kindly 


at his hands, as deeming myſelf highly 


eee 


—-» . i — 8 


» 


» 


— 


* N. B. That Dr. Waterland claims a Right of Interpre- 
tation equal to our Tranſlators, And if be has ſo, why not 
every Man elſe that is to be ſaved by bis own Faith? 

And Mr. Young alſo, p. 75. allows every Man an equal 
Right of Interpretation as to the Senſe of Scripture. 


en- 


| 
| 


(8) 


engaged to him, (and every Man) that 
in any ſort endeayours to make me wiſer 
and better. And therefore being as wil- 
ling to learn, as he to teach, I applied my 
Mind diligently to the right underſtanding 
of thoſe Sermons, and of the Subject- 
Matter thereof. They are directly level- | 
led againſt Deiſts and Socinians; and 1 
therefore firſt premiſe, that I take no part 
with either of them. His Complaint a- 
gainſt them is, that both thoſe Sects are 
too ſlow of Faich; and as the Cauſe of 


it, that they advance Reaſon above Re- 


velation: eſpecially the Deiſts, who ut- 
terly deny all Revelation, and therein theß 
are undoubtedly in the wrong. Nor is 
the Preacher abſolutely in the right, in 


advancing Revelation or Faith aboye Rea- 
ſon, or Wiſdom of Nature. For having, 
in the beginning of his Sermons, very 
rightly, I think, diſtinguiſhed and divided 
Wiſdom, into Wiſdom of Grace, Wiſdom 
of Nature, and Wiſdom of Imagination : 
Yet, in the Progreſs of his Diſcourſe, he 
doth not keep up to his ozwz: DiſtinRions ; 
but, as I think, ends the two latter to- 
gether, under the Name of Human Wil- 
dom or Reaſon. And fo it happens, that 
what he ſays is always true of one or 
other of them, but of neither of them 
ſingly; and yet all is advanced as againſt 
Reaſon, but Reaſon will nor bear, what 
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(9) 
is ſo ſaid againſt it. And there are alſo 
two grand Conceſſions to Reaſon, which 
cannot be granted to Wiſdom of Imagi- 
nation; which, by a true and clear Light, 
will appear by and by. And there is a 
pretty Story, at the end of the Book, 
wherein the fundamental Parallel, on 
which the whole turns, and which is the 
declared Opinion of the Preacher, and, as 
== he repreſents it, of his two Antagoniſts - 


to wit, © That the Offices of Eyts with- 
cout a Man, and of Reaſon within him, 


« are thorowly parallel ;” but I think 
not, which I ſhall therefore, in the — — 
endeavour to evince, and rightly to ſtate 


the Caſe of Reaſon and Revelation: And 


to ſhew how they do relate to one another, 
and how Revelation depends upon Rea- 
ſon, both as Revelation, and as to the 
2 Matter or Senſe of it, even according to 
the Preacher's double Conceſſion, pag. 57, 
75. But I ſhall firſt glance over the Ser- 
mons, if it be not too hard a Task for me, 
for they ſeem much tangled and perplex'd, 
and as difficult, as to refine Gold from 
Droſs or baſer Metals, 2 


Deus Ceptis aſpirate meis. 


Mr. Wung's firſt Diſtinction, pag. 2. is 
Wiſdom of Grace, and he has well de- 
{cribed it:“ The Fear of God, be ſaysz 

B ak 


(10) 
« that is Wiſdom :” and I agree to it en- 
tirely, as having already declared elſe- 
where, That to fear God, and keep his pat 
Commandments, is the whole Duty of Wcor 


Man. 


He alſo ſays, pag. 3. That all is Foo- Gr 
“ liſhneſs, but to know Chriſt Jeſus, and N. 
“ the Power of his Reſurrection.” - ith 
I fay ſo too, and do pray that I may 
know the only true God, and Jeſus Chritt 
whom he hath ſent, as a Summary of all 
Truth, and of all Religion. 0 
His ſecond Diſtinction is, pag. 3. The 
„ Wiſdom of Nature, ſuch, he ſays, as 
„Men may have of themſelves, through 
* the Power of their native Faculties,” | 
I wiſh he had omitted | /ach as Men 
may have of themſelves) tor even this 
Wiſdom is from above, implanted in us “ 
by God, and is the Voice of God; and is MW" 
alike implanted in all Men, and ought to 1 
be purſued by all, neglected by none. WF { 
e C 
a 


But all this may poſſibly be intended and 
included in the following words, Through 
the Power of their native Faculties. 

He ſays again, ſpeaking {till of the ſame * 
Wiſdom of Nature, which he afterwards IF * 
calls Reaſon, pag. 18, 41. © That it is of- 
« ten ſeparate from that of Grace.” _ 

But here it muſt be enquired, what he 
means; for if he only means, that it is 
often ſeparate or apart from it, he might 
| as 


(11) 


Was well have ſaid, that Grace is often ſe- 
parate from Reaſon; ſo this Senſe of it 


omes to nothing: But if it be meant, 


that Reaſon cauſes a Separation from 
Grace, which ſeems to be intended, that's 
wrong; but the words immediately fol- 
lowing will ſer us right again, to wit, 
y W&ubtlety, Artifice, and * for 


hey do certainly ſeparate from Grace, 


nd are the Cauſes of the Separation. 
And yet this is ſpoken of his ſecond 
kind of Wildom, even Reaſon itſelf, 


(before he comes to the Wiſdom of Ima- 


« gination, which is his third Diſtinction) 


* and this, he ſays, is that Wiſdom,” 
whereby our Saviour ſays, “ That the 
Children of this World are, in their Ge- 


„ neration, wifer than the Children of 
Light.“ 
it is; for, I humbly conceive, that Rea- 
ſon is alike imparted, both to the Children 


And if he means Reaſon, ſo 


of Light, and to the Children of this 
World, and is the fame as to the Matter of 
it, ſaving that the Children of this World 
are the wiſer of che two; not by Nature, 
or by any greater ſhare of Reaſon im- 
parted to them, but by their Uſe and 
Practice of what is imparted : yet © not 
« abſolutely wiſer, but only wiſer in their 
„Generation,“ as Mr. Yung hath rightly 
obſerved, pag. 4. that is to ſay, wiſer as 
Children of this World. And that they 

B 2 are 


(12 ) 


are ſo, may appear by thus ſtating their | 


Caſe: © The Children of Light propoſe 
to themſelves a right End, and are there- 
fore called the Children of Light, but 
< do not purſue it by proper means; the 
* Children of this World propoſe to | 
* themſelves a wrong End, but yet pur- | 
fue that End by proper Methods, and 
„therein are wiſer ; for Wiſdom or 

Reaſon, conſidered as Reaſon, is the ſame MF 
ia boch. The ſame Reaſon, the ſame na- | 
tural Faculties, ought alſo to be made uſe 
of by the Children of Light; who hay- 
ing propoſed to themſelves a good End, 
are therein much wiſer and more rational 
than the Children of this World, who yet 
are wiſer and more rational than the Chil- 
dren of Light, in purſuing their ill-choſen 
End by proper Methods; as did the un- 
juſt Steward in the Goſpel, which gave 
Oceaſion to theſe words. The wro 

End which he had choſen, was his Sin and 
his Folly, and he was zherefore called an 
unjuſt Steward, and numbered among the 
Children of this World, and therein he 
came ſhort of Wiſdom ; but the Methods 
which he uſed in the Proſecution and ob- 
taining of that unjuſt End, that was his 
Wiſdom, wherein he excelled the Chil- 
dren of Light; and this, I think, is the | 
true Senſe of the words of our Saviour, 

** That the Children of this World are 


“ wiſer, 


(13) 


r g wiſer, in their Generation, than the 
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* Children of Light.“ And I ſhall ven- 


ture to ſay, that notwithſtanding what 
Mr. Young fays, pag. 4, 5. the Children of 
Light are not fo ſollicitous for obtaining 
their End, or their Journey's End, as he 
Falls it, as worldly Men are; and fo faid 
Pur Saviour too: It is the very Doctrine 
und Intent of the Words in hand. | 
The Wiſdom of Fnagination, which is 
r. 7172s third Diſtinction, is, I think, 
ell ſtated by him, and accordingly I ab- 
ſolutely renounce it, and all the Vain- 
lory and Affectation that attends it, 
agreeing intirely with Mr. Pumg's De- 
cript ion thereof. 
But now Mr. Yung, . 9. changes 
is Phraſe, and 79 har 9 
X Wiſdom is a dangerous Guide in Mat- 


ters of Religion: But this is ambi- 
gnuour, and it does not hereby clearly ap- 
dear, whether he is ſpeaking of his ſecond 
dr his third Diſtinction. Is it his ſecond 
Diſtinct ion? the Wiſdom of Nature? fo 
t ſhould ſeem, for he calls it Reaſon, ＋ 8 
8. and again expreſly, pag. 41. 1 6 
his, I think, ought never to be disbanded: 
Or is it his third Diſtinction? the Wiſdom 
pf Imagination? ſo it ſhould ſeem, in the 
dequel of the ſame Page, where he calls 
t pretended Wiſdom ; if fo, this ought 
ever to be retained. — | 
He 


( 14 ) 

He proceeds, pag. 10. and declares, 
© That this fame Wiſdom firſt extinguiſh- 
& ed the common Worſhip of God, and 
“brought Idolatry into the World:“ And 
this, he ſays, is the expreſs Intimation of 
his Text, Rom. 1. 22. Is it only intima- 
ted, and yet is it expreſſed too? But if 
this be meant of Reaſon, as the Wiſdom 
of Nature, I humbly deny that it is ei- 


ther expreſſed or intimated in the Text; 


the Text does not intimate any ſuch thing, 
but expreſſes the quite contrary : for it is 
evident, cer. 20. that by the Wiſdom of 
Nature, the eternal Power and God- 
ce head, and whatever may be known of 
« God, ver. 19. is manifeſt in us, is there- 
« by clearly ſeen.” But when Men diſ- 
carded Reaſon, that is, this Wiſdom of 
Nature, they © became vain in their Ima- 
« ginations, er. 21. they drew a Veil 
“ over their own * Hearts or Underſtand- 
4 ings,and pretending to be + Sophs,” Her. 
22. and to ſoar above the common Rea- 
ſon or Underſtandings of Men, „they 
te became errant Fools.” This is the plain 
meaning of the Text; this their Folly, not 
their Wiſdom of Nature, but of Imagina- 
tion, © introduc'd Idolatry ; contrary to 
the plain Dictates of Reaſon, the Wiſdom 
of Nature. 


— 


Ep. 4. 18. + Sopele 


Mr 
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Mr. 7oung proceeds, p. 18. That it was 
« Wiſdom, that is, Reaſon, that firſt waſt- 
« ed Man's Conſcience, and brought Sin 
“ into the World.” And p. 22. Thar it 
« was the Parent of Sin, even in Paradiſe, 
« without the Oppoſition of Appetite, 
« without the Byaſs of Prejudice, without 


«A 


the Cloud of Perturbations, without 


ce any Law of the Fleſh, warring againſt 
«© the Law of the Mind, without any 
« Rebellious Appetite againſt the Dic- 
& tates of the Underſtanding.” And if 
I could heartily believe all this, I would 
Renounce being a Reaſonable Creature; 
but it ſeems impoſſible to me, that Rea- 
fon (which I always apprehended to have 
been, heretofore, TI mean before the Times 
of the Goſpel, and to the Heathen World, 
an infallible Guide) ſhould waſte Man's 
Conſcience, or be the Cauſe of Sin, even 
without Temptation. For I can't chuſe 
but think, that, notwithſtanding what this 
Gentleman has ſaid, 44am and Eve were 
« both in ſome meaſure proze to Sin, and 
ce that they could not have ſinned, with- 
ce out a Temptation to Eclipſe their Rea- 
“ ſon.” It was impoſſible for Reaſon, na- 
ked Reaſon, open and unmasked, to have 
conſented to it; for that amounts to chu- 
ſing Evil as Evil. Was there no Pride 
think you, in them? No vain Imagina- 
tion of becoming Gods, or like God ? 

Was 


(16) 
Was not that the Bait offered by Satan? 
And was not that Satan's own Sin? But 
let us read a little further. It may be | 
Mr. Dung will fall in to us at laſt— Ay, 
read that again, p. 21. They proceeded 
“to eat, (c. from the Temerity of Rea» 
& ſon. Read a Line or two before— 
© That they ſhould not die, but, on the 
4 contrary, receive great Advantage from 
© the eating of the Fruit.” Read be- 
fore that, p. 20,—* It is a Deception or 
« Impoſture, that they and the young 
“ Prophet, there alſo mentioned, ſuffered 
© to paſs upon their Underſtandings.”— 
Very well! And is not this juſt as we do 
now? when we act againſt Reaſon and 
Underſtanding ; and vainly imagine or 
promiſe to ourſelves Advantages, by ſin- 
ning, which we never reap: and yet are 
cullyed into it, again and again, by the ſ 

Inſinuations and Temptations of the Wirld, 
the Fleſh, and the Devil. By the Te- 
«& merity of Reaſon,” ſays Mr. Young ; 
that is, I think, raſhly, inconſiderately, not 
duly attending to the DiQates of Reaſon. 
So it is plain, that Reaſon did not betray 
them, as Mr. Wung ſays it it did, p. 22. 
But they “ hoodwink'd their Reaſon, and 
4 betray'd themſelves and their Reaſon ;” 
and thereby diſobey'd the poſitive Com- 
mandment of God, for the fake of an un- 


fon, the Wiſdom or Light of 


(17) 

certain Suggeſtion, not N to Rea- 
6 ature. 

And the Caſe upon which I put my 

Queſtion. to Dr. Vaterland, p. 11. of my 


Letter, is exactly parallel to that of the 


young Prophet, p. 20. 1 Kings 13. I 
& ſerve God, according to the known way 
of his Commandmeats, delivered by 


« Moſes and by Chriſt; and refuſe to ſtir 
« a ſtep beyond the Commandment of m 


« God. I will not do, what God hat 


„ not commanded.” A Suggeſtion in this 
Caſe, altho pronounced by the old Pro- 
phets; yet, not being ſupported by, but 


contrary to expreſs Commandment, is as 


uncertain to me, as was that to (Adam 


and) the young Prophet. And the old 
Prophet's propheſying falſely (tho he was 
a known Prophet, and an inſpired Pro- 
phet) was no Plea, no Excuſe, no Bar to 
the Puniſhment; no more than the © Sug- 
« geſtions or Opinions of the Fathers, or 


. of the modern Doctors,“ will or can ex- 


cuſe our Diſobedience to the firſt and 
plaineſt Commandment of God that ever 


was wrote; Thou ſhalt have no other 


Gods but me, and me only ſhalt thou ſerve : 
Much leſs will their Opinions juſtify in a 
Matter of Faith, touching the Nature and 
Eſſence of God, contrary to what God 
himſelf has declared. I am, fays God; 
the Words are ä and ſingular. = 

et 
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let us adhere to the Wiſdom of Grace and 
Nature; and not to wild Fancies and vain 
Imaginations. A | 

See now what is advanced, p. Jo: 
« That Reaſon corrupted Faith, and firſt 
„ brought Herelies into the Church,” ? 
_ Wiſdom, falſely ſo called, has ſo done, 
it may be, and what follows, to the end 
of the firſt Sermon, may be true of the 
Wiſdom of Imagination; but what's that 
to right Reaſon? May not we reaſon 
right, becauſe other Men have reaſon'd 
wrong? Muſt Reaſon therefore be ſup- 
preſſed? What Uſe then is there of theſe 
Sermons? Why all this Reaſoning about 
the Matter ? Which altho, as inconſiſtent 
Matters ſtand therein blended” together, 
they may have ſome Appearance rather of 
the Wiſdom of Imagination, than of right 
Reaſoning, in laying ſo heavy a Charge 
upon Reaſon, which is, in good trut 
« the Attribute of God, and the Light of 
« Men;” yet inaſmuch as the true Doc- 
trine of right Reaſon may be refined out 
of them, and conſidering the right Diſtri- 
bution of Wiſdom, in the Front of the 
Sermons, and the twp plain and honeſt 
Conceſſions afterward ; and ſeveral other 
Sentences interwoven, in molt other Parts 
of the Diſcourſe, and the good Intention of 
the whole, are laudable and praiſe-worthy. 
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It is alſo advanced, p. 43. in favour of 
a ready Faith, © That every Abatement 
« of Forwardneſs to believe, is a Dimi- 
« nution of its Value;” and that it even 
robbed St. Thomas's Faith of its Bleſſing, 
And he goes on to handle the Apoſtle very 
roughly, by a moſt extraordinary Para» 
phraſe upon his Words to our Saviour, 
Job. 14. © Lord, we know not whi- 
« ther thou goeſt, and how ſhould we 
„know the way?“ But ſurely this Para- 
phraſe is quite out of the way, for there 
is no mention in the Text either of his 
natural or eternal Generation; and my 
Commentator deals more genteelly wich 
St. Thomas, for he calls this only a“ Con- 
« feſſion of his Ignorance, or that perhaps 
« he might be more flow of Underſtand» 
« ing than others; or that our Saviour's 
Words might probably be uttered with 
Intention to draw: out this Confeſſion 
« from him, and to take occaſion there- 
« by to explain the Matter in hand ti 
« him and the reſt of the Diſciples.”, For 
he did accordingly, upon that - occaſiqn, 
explain it to them, and that withopr any 


Reproof at all. 


* 
R 3 


_ See another Paraphraſe, p. 45, 46. upon 
ſome other Words of St, Thomas; 725 
11. 16. Let us alſo go, that we may, dis 
* with him,” And I think this 1. 
phraſe is ten times more out of the way, 


U * 


2 than 


1 
than the other, for Mr. ung would make 
this a Reaſoning Deſpair, and ſo he ex- 
. prelly calls it; which yet ſeems to me to 
de as bright and courageous a Speech as 
could be uttered by an Apoſtle, thereby 
« animating his Fellow-Diſciples, that ſince 
“ their Lord and Maſter was reſolved to 
“ run the hazard of being ſtoned in Ju- 
« dea, they having already, ver. 8. re- 
minded him of the Danger thereof: Yet 
ſays St. Thomas to the reſt of the Diſci- 
ples, © Let us alſo go and die with him,” 
Der. 16. rather than forſake him. 
And he proceeds further, p. 47— 51. 
even to bate the Apoſtle, and aggravate 
his Slowneſs of Belief; and that“ even his 
* Reaſon had betray'd him to be Irrece- 
« rent, Uncharitable, Abſurd, and Irre- 
te ligious.” Now if all this were true, 
would our Saviour, think you, notwith- 
ſtanding have vouchſafed St. Thomas an 
Ocular Demonſtration, if he had not 
known him to have been otherwiſe, and 
in earneſt : I ſhould therefore, rather than 
load St. Thomas with ſo heavy a Charge 
think that he was all along a 2 Chri- 
ſtian, and that he only ſuſpended his Be- 
lief of the Reſurrection, leſt he ſhould be 
miſtaken; and that he was all the while 
in earneſt to believe, when, and as ſooh 
as he ſhould be convinced: and fo he did, 
and confeſſed it too, without any _——_ 
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of Heſitation (as every Man that is con- 
vinced ought to do) notwithſtanding his 
former Reiolves; which was, I think, a 
„ manifeſt Evidence of the Purity of his 
« Heart and Mind, even while he did not 
« believe.” | 
And p. 60. he ſays, © The Spirit of Man 
« js the Candle of the Lord :? True, it 
is ſo, Prov. 20. 279. But as a Candle hath 
no Light of itſelf, and ſo of no Uſe, until 
Light be added to it, until it be lighted 
up, as we ſay; ſo the Spirit of Man is in 
the dark, or blind, unleſs it be enlight- 
ned by Reaſon. And it was by that 
« Light of Reaſon that the Gentiles 
4 walked commendably, not by the 
Wiſdom of Imagination (which generally 
errs, and is the only Wiſdom, which can 
properly be ſaid to be of a Man's ſelf, 
P. 3.) but by right Reaſon, © which is of 
„ God, and 7ever errs, when a Man 
“gives due Attention to it; nor does it 
© ever wreſt the Words of Scripture,” as 
is ſuppoſed, p. 67. And therefore they 
that do ſo, are rightly ſaid by Mr. Yun 
to be © Friends of Fancy,” which is ti 
Imagination only, not Reaſon. 
We muſt pronounce, ſays Mr. 7ourg in 
the ſame Page, In Incredibili Verum, 
„ in Credibili Mendacium.” A Saying 
Which but to repeat makes my Tongue 
faulter, and my Ears tingle. And * 


| 
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he ſeems in earneſt to juſtify it; and in 
order to it, conſiders, That the Myſtery 
“ of any thing, that is, the abſtruſe or in. 
& comprehenſible Nature of any thing, 
“ is no Argument againſt our believing 
S- 
In anſwer to this, and to his Inſtances 
ia Nature, and his Inferences as to the 
Nature of God, I think with my Lord 
Nottingham, 7 70. of his Anſwer to Mr. 
Whiſfton, * That tho the Modus or Man- 
« ner of it be above our Faculties, yet the 
« Thing itſelf is not.” As will more evi- 
dently appear anon; and © That Reaſon 
« js as eficieut herein as Revelation.” 
V. 70. Is it harder to believe, ſays Mr. 
Dung, (That the Divine Eſſence did from 
Everlaſting emanate or flow into three So- 
cial and Coeternal Subſiſtences] than to 
believe [That in the Beginning of Time 
all things were made out of nothing ?} 
Now theſe two Propoſirions ſeem by the 
different Character to be Scripture-Words. 
The latter of them is ſo, except the Words 
(out of nothing] which are ſupplied by 
Reaſon. The former Propoſition, I think, 
is not a Syllable of it Scripture. But the 
queſtion 1s, which of them is harder to 
believe, or whether Reaſon has more Ar- 
uments to plead for the one than the 
ocher. I anſwer, That it is moſt certainly 
harder to believe the former than the lat- 
gt | —" 
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ter, becauſe the latter is expreſs Scripture, 
Der by Arguments from Reaſon; 
which Mr. 707g himſelf proves, in hec 
Yerba, þ. 69. [Becauſe of rhe Abſurdities 
that neceſſarily follow from the Suppoſal 
of the contrary.] Whereas there are no Ab- 
ſurdities, that neceſſarily follow, from a 
F Suppoſal of the contrary of the former 
Propoſition. So the latter Propoſition is 
ſupported by Scriflure and Reaſon, and 
therefore more eaſy to be believed than the 
former, which is ſupported by neither. 
Mr. Wung, p. 85. to evince the Deceit 
of this Axiom alledged by his Adverſa- 
ries, © That they cart believe what racy 


will;“ and I think fo too: They muſt 
u have Reaſon, they ſay, on their fide. 

11 Now all that is faid, to evince this 
0 Matter, is, „That we eaſily believe, what 
5 * we would willingly have to be true;“ 


which is as much as to ſay, That Inte- 
« reſt is apt to blind us, and we are apt, 
“ in ſuch Caſes, to give our Aſſent of Be- 
lief, without conſulting Truth or Rea» 
* ſon.” And would he have us do ſo? 
1 wot not; he was, I am ſure, a better 


*F Priend to Reaſon, Which to evince, I 
to have reſerved his two noble Conceſſions 
i 0 come in here. . 


And firſt, he doth allow, That it is 
* the proper Province of Reaſon both to 
& enquire 


(24 ) 
<* enquire and judge, whether Revelation 
& be from God or not ;” p. 56, 57. 

And he doth alſo confeſs, p.75. that 
Reafon hath another proper Province to 
act in, to wit, © That Reaſon is a proper 
“Judge whether ſuch or ſuch a Matter is 
« revealed or no.” For this, he ſays, 
conſiſts © only in apprehending the Senſe 
of plain Words, which every Man's 
“ Un erſtanding hagh an Equal Right 
© to pretend to. 

Theſe are the Conceſſions, and are all 
that can or need to be asked or granted to 
ſet Reaſon in its true Light. And our 
Author is juſt and impartial herein, and I 
would therefore give him my Vote, to 
have his Name recorded in perpetual Me- 
mory, and in Characters of Gold. 

_ Having thus gone through the two 
Sermons, I further take notice, that there 
is at the end of the Book a Cenſure of 
ſome Remarks upon them. Which Re- 
marks I have not ſeen, nor am concerned 
about them, nor ſhall take any other no- 
tice of the Cenſures, but that there is a 
quaint Story therein, p. 15. which being 
told, the Author declares, p. 23. That 
that Story may ſerve for the © Plan of all 
_ © the Matter in diſpute.” And the Fun- 
damental Aphoriſm, upon which the whole 
Story turns, is, That the Offices of Eyes 
4 without a Man, and of Reaſon within, 
& are 


. 
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« are throughly parallel.” So, without 
telling the Tale, let who will read it, I 
ſhall preſume to undermine the Fund a- 
tiozz Of it ; So that if it be the real Plan 
of Niſpute between the Orthodox Prea- 
cher and the Ariaus and Sciuiaus, whom 
he therein particularly mentions ; I hope 
it will be no Offence to remove the Oc- 
caſios of that Diſpute, and of all other 
Debates built upon the ſame Foundation. 
And having, in the Introduction to this 
Diſcourſe, declared, that the Offices of 
Eyes are not parallel to Reaſon, I am 
now to ſhew what is, and withal ſhall 
endeavour to ſtate the Caſe fairly between 
Reaſon and Revelation. 

I fay then, That Reaſon is parallel, not 
to the Eye, or the Faculties of the Eye, 
but to the Light by which the Eye ſees, 
And the Mind, I think, is parallel to the 
Eye, Reaſon being the Light of God, 


which enlightens the Mind of Man, and 


by which the Mind ſees, that is to ſay, 
knows and underſtands; ſo, knowin 
« or underſtanding is parallel to the Ot. 
&« fice of Eyes, which is ſeeing ; and 
« Reaſon is parallel to Light,” by which 
the Eye ſees. For a Mind, without Rea- 
ſon, ſees or knows no more than an Eye, 
without Light, can either fee the way, or 
the Diſtinctions of the Road by Mercu- 
ries,, whether white or yellow ; which is 
D aptly 


of 
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aptly and ingeniouſiy fancied in the Sto- 
ry told. 

It is well known, that a blind Man can- 
not ſee Day- light, neither can: a Man in 
the dark ſee, tho he hath Eyes. And as 
the bodily Eye hath a greater and a leſs 
Light, to wit, the Sun and Moon, by 
which it ſees; ſo alſo the Mind of Man 
hath two Lights, _ and Revelation. 
And as the Moon affords no Light, but 
when the Sun ſhines upon it ; ſo neither 


would Revelation bea Light to us with- 


out Reaſon. We ſee or know even God 
himſelf by Reaſon, by our own Reaſon, 
even by human Reaſon, which is indeed 
God's Reaſon, in part communicated unto 
us, and by which alone God himſelf both 
ſees and knows. And now I think I may 
preſume ro fay, That Reaſon is the 
greater Light, and that Revelation is 
the leſs Light: “ as dependent upon 
Reaſon, and ſo depending upon it, that 
without Reaſon ir can neicher be known 
or proved to be Revelation, which is the 
Subitance of the firſt Conceſſion; nor can 
the Senſe of Revelation be known or un- 
derſtood without Reaſon, which is the 
Subltance of the other Conceſſion. And 
as when the Sun is eclipſed, by the Inter- 
poſition of the Moon between it and the 
EFarth, the Moon gives us no Light, being 
an opake Body, as the Philoſophers call 
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it; ſo if, by carnal Luſts and Paſſions, 
either the Cares or Pleaſures of the World, 
or by bodily Sickneſs, your Reaſon be 
&« eclipſed, you can neither judge what is 
« Revelation, nor what is the Senſe of 
„ it;“ theſe two Matters being the pro- 
per Province of Reaſon: And a partial 
Eclipſe is the ſame in proportion as a to- 
ral Ecliple. ; -... + ml 

Reaſon and Revelation ought therefore 
both to be embraced, neither of them re- 
jected or eclipſed : For altho* “ Reaſon, 
« without Revelation, may be a good 
4 Guide,” and it was the only Guide of 
Man for .. Thouſands of Years, and did 
manifeſt unto them the Eternal“ Power 
and Godhead, and whatever elſe may be 
known of God; ſo that wicked Men, eſpe- 
cially Idolaters, were inexcuſable : Yet 
% Revelation, without Reaſon (it not be- 
“ ing diſcoverable or intelligible without 
it) would be no Guide ar all” for a 
Man without Reaſon is in the dark, and 
being without the Light of Reaſon, he 
cannor ſee at all : And therefore all Crea- 
tures, devoid of Reaſon, are guided, nor 
by Revelation, or by Laws, but by In- 
ſtinct, as we ſay; that is, in truth, they are 
Machines, and ſuch is Man too devoid of 
Reaſon. His Mind is an Eye deprived of 
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Light, he is in the dark, and his Mind, 
or the Eye of his Mind, if you pleaſe, is 
uſeleſs, becauſe it © cannot ſee without 
“Light, which it hath not, not having 
the Uſe of Reden.“ 

As to Reaſon being an infallible Guide, 
I dare not ſay abſolutely that it is, as Mat- 
ters now ſtand with us under the Goſ- 
ſpel-· Diſpenſation; but yet, I think, it 
was ſo to them, to whom God afforded 
no other Guide. And to us now, under 
the Goſpel-Difpenſation, © it is an infalli- 
4 ble Guide ſo far as it goes.“ We could 


never indeed have diſcovered by Reaſon 


what is now revealed to us; we could 
never have diſcovered how, and by what 
Means and Methods God Almighty would 


be appeaſed and reconciled to an offending 
People ; we could never have diſcovered 


the Riches of his Goodffeſs towards us, 
nor the eternal Weight of Glory that is 
reſerved for repenting Sinners; this we 
could never have diſcovered without Re- 
velation : But yet if it had pleaſed God, 
* when he gave us this Revelation, at the 
* ſame time to have withdrawn Reafon 
“ from us,” we muſt have remained mi- 
ſerable for ever ; for we ſhould have been 


thereby reduced to z7ter Darkneſs: Re- 


velation not being diſcoverable or intelli- 
gible but by Reaſon, which, IT think, 1 
may ſafely call the Light of God's Coun- 
tenance. 
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tenance. Increaſe in us evermore this 
Light, I beſeech thee, O God! 
I ſhall alſo take notice of another Paſ- 
ſage in Mr. 79u7g's Cenſures upon his 
Remarker, p. 13, 14. He there ſays, that 
his Remarker © puts him in mind of a 
Man upon a Bogg, who continually 
« changes his Footing, becauſe ſtanding 
“ long upon the ſame Turf, he would 
© expoſe himſelf to fink.” And thus it 
is, he ſays, with his Remarker, when he 
ſometimes calls“ Reaſon a Guide, and 
© ſometimes a Judge, and ſometimes a 
«* Counſellor.” And this Mr. Tung calls 
«« ſhuffling of Terms and Sophiſtry,“ and 
ſeeks thus to confute him. He fays, 


p. 14. that a Guide “ muſt be deſpotick, 


4 and muſt have abſolute Submiſſion, or 
* can do no Good: But a Judge muſt be 
2 3 by Law, which he muſt abide 
* by;“ and his Reaſon only ſerves to 
know what is Law, and to apply it to 
Fact. And ſuppoſes that hereby he hath 
ſufficiently expoſed his Remarker, with 
whom I take no part, having not ſeen 
them. But abiding by Mr. 70ung's De- 
finitions, both of a Judge and a Guide, 
ſhall freely ſpeak my own Mind and 
Thoughts herein. 

I fay then, that Reaſon and Revela- 
ion are our Deſpotick Guides. As thus: 
The Mind, as intelligent, or the Eye 2 

the 
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the Mind, is and muſt be always open, 
and very 1nquiſtive and attentive (which, 
it may be, is the * le jw, the Root of 
Liberty, the only thing in a Man's own 
Choice and Power) to ſee, and learn, and 
know, and underſtand what theſe Guides 
ſay; who being abſolute, infallible and 
deſpotick, are to give the Rule and Law 
of our Eternal Salvation. | 
And then the Mind, as leut, is to be 
guided by the Law given by them. But 
ere is no Liberty, here is no Choice, for 
the Mind muſt and will neceſſarily give 
Judgment as things appear, and the Guide 
muſt be obeyed; 10 it will be fatal to mi- 
ſtake the Dictates of our Guide, and. ſo 
loſe our Way, and ſo miſs of our End, 
even Eternal Salvation. And therefore 
we muſt, by no means, be haſty and 
raſh in our Determinations, or judge or 
conſent to any thing, as the Law of Rea- 
fon and Revelation; which is not ſo clear 
and evident to the Mind, as intelligent, 
as that it cannot chuſe but conſent to it, 
as a Law given by them, whereby we 
may avoid Error. For Error is a Conſent 
of the Mind toa glimmering, uncertain 
and imaginary Appearance, always ſhort of 
evident, and is Gueſs-work at beſt; and 
the Man thus conſenting is in the Right 
by chance, if he be ſo, and is, for ought 
I 
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I know, as guilty of Error, as if he was 
in the Wrong. 

« N. B. Divine Faith is an Aſſent of 
« the Mind to the clear Evidence of Re- 
« velation. 

« Which muſt firſt evidently appear to 
« Reaſon, to be Revelation. 

« And then the Senſe of that Revelation 
* muſt as evidently appear to Reaſon, 
* the proper Judge thereof.“ 


: But though Reaſon be the proper Judge 
2 of the _ of Revelation, yet it is not 
e aleays a Judge, as to the Truth of it; 
a for it ever is fo, as to the Truth of Fact, 


becauſe that never depends upon the in- 
ternal Light of Reaſon, but upon gut- 
ward Evidence only, Yet it muſt be 
reaſonable Evidence ; for Reaſon is ſo far 
the Judge here too, © Reaſon is Judge 
both of the Evidence, and whether the 
Fact be well and {ſufficiently proved 
wy Wale 
Now upon theſe Principles, and with 
a tree and open Acknowledgment of the 
true Diſtinction of Things above Reaſon, 
and of Things contrary to Reaſon, and 
that human Underſtanding is not the 
Meaſure of Truth; I ſhall adventure to 
lay the Ax to the Root of the Tree, and 
with an humble and modeſt Aſſurance ſay, 
what ſeems to me, at preſent, to be un- 
anſwerable; which is this: 
That 
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„That a Matter revealed, for the Rea- 
* ſons aforeſaid, is not, cannot be, ab- 
* ſolutely above our Reaſon, or incom- 
** prehenſible by us, nor ozherwwiſe above 
e our Reaſon, than a Matter demonſtra- 
ted by Reaſon may be.” 

A Thing revealed or demonſtrated to 
be, may certainly be perceived to be, 
that is, comprehended as to the Being 
of it ; and yet Reaſon, at the ſame time, 
may be at a loſs to comprehend or per- 
ceive, hozy it is; and ſo it may be ſaid to 
be above Reaſon, or incomprehenſible, as 
to the Modus of it, though the Being of 
it be perceived or comprehended : for in 
either caſe, either as revealed or demon- 
ſtrated, a Matter may be equally above 
our Reaſon, or incomprehenſible, as to 
the Manner hoe it is. 
But if a Matter in queſtion evidently 
appear to Reaſon, that it cannot be ; Rea- 


ſon doth, in this caſe, abſolutely perceive 


and comprehend it, and accordingly de- 
termines that the thing zs t. And ſo it 
is juſtly {aid to be contrary to Reaſon ; 
not only above Reaſon, or incomprehenſi- 
ble, as to the Modus of it, as in the for- 
mer Caſe, but abſolutely contrary to Rea- 
ſon, and ſo comprehended and perceived 
to be; and that puts an end both to the 
Manner and the Matter of it too. 


©. 


£m. com. amo oc "RF bl. RS 


A Matter may be revealed to one, and 
not to another; and accordingly perceived 
by one, and not by another. | 
Or, a Matter may be revealed in Pa- 
rable, as divers Matters were to the Jets, 
that “ ſeeing they might not ſee, and 
* hearing they might not underſtand 7? 
and yet the ſame Matter at the fame 
time be ſeen, and known, and under- 
ſtood, perceived and comprehended by 
particular Diſciples, to whom it was 
„given to know. the Myſteries of the 
„ Kingdom of Heaven.“ So to them 
that underſtood it, or in other words, to 
whom it was . and explained, it 
was intelligible and perceivable; for it 
was underſtood by them. And it could 
not properly be ſaid to be revealed; to 
them who underſtood it not. Neither 
did it edify them, nor were they capable 
of forming, or believing, any Propoſition, 
formed thereupon ; for Rey could not ſay 

& Amen to what they did not under- 
« ſtand:” 1 Cor. 14. And it may be, the 
Revelations of St. Vohn are an Inſtance of 
ſuch like nature; and may be underſtood 
by particular, Churches; whom they may 
more immediately concern, Or if not 
generally underſtood, yet not in vain nei- 
ther; for when ſuch Revelations are Pre- 
ditions, for the purpoſe, of things ro 
come; when thoſe things are come to 
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That a Matter revealed, for the Rea- 
* ſons aforeſaid, is not, cannot be, ab- 
* ſolutely above our Reaſon, or incom- 
** prehenſible by us, nor otherwiſe above 
e our Reaſon, than a Matter demonſtra- 
ted by Reaſon may be.” 

A Thing revealed or demonſtrated to 
be, may certainly be perceived to be, 
that is, comprehended as to the Beirg 
of it ; and yet Reaſon, at the ſame time, 
may be at a loſs to comprehend or per- 
ceive, hozy it is; and ſo it may be ſaid to 
be above Reaſon, or incomprehenſible, as 
to the Modus of it, though the Being of 
it be perceived or comprehended : for in 
either caſe, either as revealed or demon- 
ſtrated, a Matter may be equally above 
our Reaſon, or incomprehenſible, as to 
the Manner hozy it is. 

But if a Matter in queſtion evidently 
appear to Reaſon, that it cannot be; Rea- 
ſon doth, in this caſe, abſolutely perceive 
and comprehend it, and accordingly de- 
termines that the thing zs t. And ſo it 
is juſtly ſaid to be contrary to Reaſon; 
not only above Reaſon, or incomprehenſi- 
ble, as to the Modus of it, as in the for- 
mer Caſe, but abſolutely contrary to Rea- 
ſon, and ſo comprehended and perceived 
to be; and that puts an end both to the 
Manner and the Matter of it too. 


SY 
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A Matter may be revealed to one, and 
not to another ; and accordingly perceived 

by one, and not by another. | 

Or, a Matter may be revealed in Pa- 
rable, as divers Matters were to the Jets, 
that “ ſeeing they might not ſee, and 
hearing they might not underſtand 
and yet the fame Matter at the fame 
time be ſeen, and known, and under- 
ſtood, perceived and comprehended by 
particular Diſciples, to whom it was 
« given to know the Myſteries of the 
„Kingdom of Heaven.” So to them 
that underſtood it, or in other words, to 
whom it was revealed and explained, it 
was intelligible and perceivable ; for it 
was under tood by them. And it could 
not properly be faid to be revealed; to 
them who underſtood it not. Neither 
did it edify them, nor were they capable 
of forming, or believing, any Propoſition, 
formed thereupon ; for they could not ſay 
& Amen to what they did not under- 
« ſtand:” 1 Cor. 14. And it may be, the 
Revelations of St. Zobz: are an Inſtance of 
ſuch like nature, and may be underſtood 
by particular Churches, whom they may 
more immediately concern. Or if not 
generally underſtood, yet not in vain net- 
ther; for when ſuch Revelations are Pre- 
ditions, for the purpoſe, of things to 
come; when thoſe things are come to 
E paſs, 
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paſs, thoſe Revelations, tho not throughly 
underſtood before, are grand Evidences of 
the Providence of God, and of his over- 
ruling Power in governing the World, and 
of his ſectet Purpoſes not to be defeated 
by Men. | 

Or, Revelations in Parable may ſome- 
times not be underſtood for want of due 
Attention, and of the due Uſe of our Fa- 
culties. And we find it therefore written, 
„ He that hath Ears to hear, let him 
Rar.” 

But after all, the Subject. Matter of the 
Thing revealed, whenſoever and to whom- 
ſoever it becomes a Revelation, is clearly 
underſtood, ſo far as it is revealed; which 
is a Proof that it was comprehenſible, or 
not abſolutely above our Reafon, even 
when it was not underſtood. 

And now to reſume what I was ſay- 
ing, 

* A Matter revealed is not, nor can be, 
* abſolutely, above our Reaſon ;” for if 
it be, our Mind, enlightned only by Rea- 
ſon, cannot perceive or comprehend even 
the Thing revealed, or the Senſe of it, 


which is one of the proper Provinces of | 


Reaſon. 


Let when the Thing revealed, and the 
Senſe of it, is or may be perceived or 
comprehended by Reaſon; at the ſame 
time, Hoc or in what Manner the Thing 

revealed 
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revealed is, may be above our Reaſon or 
Comprehenſion, ** but not otherwiſe than 
« as a Matter demonſtrated by Reaſon, 
© may alſo at the ſame time be incompre- 
&« henſible as to the Modus of it.” 

As for Example: 

The Sacred Scripture ſays, That © God 
« is 3 &, Original Being; which is the 
ſame as to ſay in the Words of a Philo- 
ſopher, = dn, or the firſt Cauſe, Cauſa uon 
Cauſata. 

This now is a Matter that is not only 
revealed, but is alſo demonſtrable. So it 
is, at the ſame time, © a Matter both of 
« Reaſon and Revelation ;” whereas ſome 
conceive, * That a Matter demonſtrated, 
cannot be a Matter of Faith, but this is 
a Proof of their Conſiſtency. And yet 
this Opinion is endeavoured to be ſupport- 
ed, by arguing, that it would be no Fer- 
tue to believe a Matter revealed that is 
alſo demonſtrable by Reaſon; whereas, I 
think, that it adds Strength to my Faith. 
And it may be, Revelation is only a Re- 
dintegration of the Law and Dictates of 
Reaſon and Nature. 

Now this Matter, thus revealed, is 
plain, and clear, and intelligible, as to the 
Thing, and as a revealed Truth, and a 
Man, not underſtanding the Philoſophy of 


tm 


E. of N. 5. 52. 
— 2 It, 


— 7 A ng 


* 2 
— * 76. ave £ _—, 
—— 44...» 
8 * 


y— 2 2 4 144 4, - 
- 2 
TS * — — 
ä„œꝗ.i m—]—iä[— B]]t:tꝑ—— —--—ᷣ — —ääd. ki —— 


gay ra 
2 


- — 
— =; 


i 
7 
1 


— f — 


I he 
< Wo —— . 


(35) 

it, (which was at a very low Ebb amon 
the Jes at the time of this Revelation) 
may yet underſtand the Senſe and Mean- 
ing of it, and may perceive or compre- 
hend, that / God is Being itſelf,” and be- 
lieve it as a Truth revealed, tho he can- 
not ſo comprehend it, as to fathom the 
Depth of it, zz. as to the Manner Ho 
he is ſo. But why not? for this obyious 
Reaſon, ©& Becauſe it is not revealed.” 
But what is revealed, is plain and intelli- 
gible, and is comprehended or perceived 
and underſtood. And as it was intended 
to ſatisfy, ſo it did ſatisfy all to whom it 
was revealed, even in this very * Caſe put 
by me. And, without doubt, all Revela- 
tion is in like manner intended to fatisfy 
thoſe to whom it is revealed. 

But altho the Truth of this Propoſition 
be alſo evident and demonſtrable by Rea- 
ſon only, T mean, without the Aid and 
Aſſiſtance of Revelation : Yet we are as 
much in the dark, even by Reaſon, as to 
the Manner of it, as we are by Revela- 
tion, 1t being above Reaſon, that is, not 
perceivable or comprehenſible by it; in- 
aſmuch as it is neither revealed nor de- 
monſtrable. Yet Reaſon doth not ſay, 
that it is contrary to Reaſon, or which is 
all one, that it cannot be; but demon- 
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ſtrates that it is, and demurrs only as to 
the Modus of it. 

4 go that a Matter revealed is no more 
4 nor otherwiſe incomprehenſible, or a- 
“ bove our Reaſon, than a Matter de- 
© monftrated by Reaſon itſelf,” The 
Thing demonſtrated is not incomprehen- 
ſible, or above our Reaſon, tho the Man- 
ner how the Thing is, be. So alſo the 
Thing revealed is no more above our Rea- 
ſon, nor otherwiſe incomprehenſible, than 
the Thing demonſtrated ; yet the Manner 
how the Thing is, is above it in both: 
becauſe it is neither revealed nor demon- 
ſtrable, but not contrary to it. And if 
the Manner of it were either revealed or 
demonſtrated, ſure it would in neither 
Caſe be above our Reaſon. Can a Thing, 
or the Manner of a Thing, be both re- 
vealed and unrevealed at the fame time? 
Can it be made known, and yer ſtil ſe- 
creted x? No ſurely, A Thing revealed 
can no more be inconceivable or incom- 
prehenſible, than a Thing demonſtrated. 


—— 
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* Exempli Gratia. The grand Myſtery of the Goſpel, the 
Myſtery ſo frequently mentioned by St. Paul in his E- 
piſtles, to wit, God Almighty's ſecret and conftant Pur- 
poſe from the Beginning nationally to reject the Fews, 
and to call in the Fulneſs of the Gentiles, and to break 
down the Partition-Wall, which he himſelf built up, 
and ro make us all one Fold under one Shepherd : E- 
ven this Myſtery, being once revealed, ceaſed io be a 
Secret. It is no more a Myſtery. 
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(38) 
For if any Words of Revelation ſhould 
either by a tranſient or ſuperficial Glance, 
or by any ſtrained Fetch or forced Con- 
ſequence, ſeem to import any thing, ei- 
ther abſolutely above Reaſon, or contrary 
to it: In this Caſe, Reaſon being the ſole 
Judge, will moſt certainly determine, that 
that is not, cannot be the Senſe of the 
Words. 

For there is, there can be, no doubt 
but that if God ſhould have thought fit to 
reveal to us even the Manner hozw he is, 
he could and would have done it, in and 
by ſignificant, ſatisfactory and compre, 
henſible Terms, (the Intention of Revela- 
tion being to ſatisfy) or would withal have 
communicated to us, if Occaſion, ſuch fur- 


ther and neceſſary Degrees of that Rea- 


ſon, by which he knows himſelf, (and 
whereof we are already Partakers in ſome 
meaſure) as that we ſhould ag eaſily have 
perceived or comprehended the Manner 
of Being, as Being itſelf; but that is nei- 
ther revealed nor demonſtrable by us, and 
ſo is incomprehenſible : whereas © Bein 
« itſelf is both revealed and demonſtra- 
« ble, and ſo is perceived or comprehend- 
« ed by us, by the Light both of Reaſon 
and Revelation.” 

1 would alſo obferve a Difference be- 
tween theſe two Queſtions: © How can 
„ this thing be?” And, How or in 

| « what 
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“ what manner is this thing?“ Now in 
asking the latter Queſtion, I admit the 
thing to be, and enquire only into the 
Manner how it is. And then the proper 
Anſwer will be, That it is above Reaſon, 
7. c. incomprehenſible, if ſo it be. But 
in asking the former Queſtion, I rather 
ſuppoſe that the thing cannot be; ſo that 
the ſame Anſwer will not be proper here, 
though it be the Anſwer that is common- 
ly given to it; for the Queſtion is, whe- 
ther the thing can be or no: And if Rea- 
ſon ſays, No; it is plain then that it is 
not only above Reaſon, but contrary to it. 
Which puts an end both ro the Matter and 
the Manner of it. And thus may things 
above Reaſon be rightly diſtinguiſhed 
from things contrary to Reaſon. And 
thus alſo have I freely declared, and with- 
out Reſerve, what ſeems to me to be ſur- 
prizingly evident and convincing. 

Bur as to Truth of Fact, ſuch as are 
the Miſſion, Conception, Birth, Cruci- 
fixion, Death and Burial, Reſurrection 
and Aſcenſion, of our Saviour into Hea- 
ven, and the viſible Deſcent, of the Holy 
Spirit of God, upon Chriſt and his Apo- 
files, which are the Subſtance of our 
Creed as Chriſtians, and are contained 
and ſet forth in the Holy Goſpels; I fay, 
the Truth of all theſe Facts depends, not 
upon the internal Light of Reaſon, bur 
upon 
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upon outward Evidence of ſupernatural 
Miracles, and as declared and atteſted by 
Men evidently inſpired, c. As all other 
Matters of Fact depend in like manner 
upon outward Evidence; not inward Rea- 
ſon; and the Nature of the Evidence de- 
termines the End of Faith, , whether Hu- 
man or Divine: and in both ©, Reaſon is 
4 Judge of the Evidence, and whether 
« the Fact be proved or not ;” for the 
Nature of Faith is the ſelf-ſame in both: 
And I do ſay, that the Slowneſs of Faith 
charged by our Saviour upon his Diſci- 

les, Lake 24. 25, 26. was barely of theſe 
—_—_ of Fact, which were all fully 
and plainly foretold by the Prophets; and 
fulfilled ia and by our Saviour, who char- 
ged them only with Slowneſs of Heart, 
“ in believing what the Prophets had 
& foretold,” meer Matters of Fact, not 
Myſteries. For he had never required them 
to believe any thing that was above their 
Reaſon, nor ever taught them any thing 
that was ſo. ©& For what is revealed to 
« Reaſonable Creatures; and whereof 
« Reaſon is the proper Judge, (in man- 
ner as aforeſaid) cannot, ought not to be 
above Reaſon, but intelligible and con- 
ceivable by, and ſatigfattory to Reaſon, 
when it is revealed, though Reaſon could 
never have conceived or diſcovered it 


without Revelation; fo it may be ſaid to 


have 
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. 
have been above Reaſon before it was re- 
vealed, but being revealed, ceaſes to be 
ſo. And particularly the Nature of God, 
I am, was, before it was revealed, a Se- 
cret to Reaſon, or above Reaſon, . e. a- 
bove the Reaſon of the Fews; to whom 
God was pleaſed ſo to diſcover himſelf, 
and his own Nature or Being: And yet 
now that it is ſo revealed or diſcovered, 
it is alſo demonſtrable by Reaſon. And 
my Lord Nottingham, it may be, judges 
rightly, p. 70. That the Heathen Philoſo- 
phers learnt it from the Fezws, and from 
the Writings of Moſes, and thereby re- 
trieved, I ſuppoſe, what had been origi- 
nally ſtamped upon the Mind of Man, 
but worn out and defaced by Time and 
Non-Attention. IE | 

| Now as to the Author of theſe Ser- 
mons, I do acknowledge him to have 
been an Author of Spirit and Genius, and 
not a Common-Place Sermonizer, but a 
thinking Man, yet herein not fo diſtin- 
uiſhing- as might have been expected 
kom him. And J alſo acknowledge that 
all, that I have ſaid, is grounded upon his 
Priaciples and Conceſſions: And I hear- 
tily thank my Friend for laying them be- 
fore me; And I think I have made no 
ill uſe of them, but have rather improved 
what I found therein by ſome Thought 
thereupon; I have refined his Gold: I 
F haye 


- (#) - 
have ſeparated the Wiſdom of Nature 
from that of Imagination, by the meer 
Dictates of Reaſon, common Reaſon, and 
which as it is no Peculium, ſo neither 
ought it to be engroſſed by any Set of 
Men whatever. Reaſon, noble Reaſon, 
eternal Reaſon, ſhall I ſay? Nay, hu- 
man Reaſon, even ort own Reaſon, as 
we vainly call it, will not truckle to the 
enervating of the Doctrine of the New 
Teſtament, and to the degrading of the 
Evangeliſts, by extolling and advancing 
of the Fathers before them, will not con- 
ſent to their Promotion per Saltum, to 
thoſe ſuperior Degrees which are only due 
to the immediate Apoſtles and inſpired 
Diſciples of Chriſt; will not conſent that 
their Miitiugs (Primitive or Antient, as 
they are or may ſeem to be) take place 
of the Goſpel of our Lord and Saviour 
Jeſus Chriſt, as our Rule of Faith. We 
cannot, we ought not to pay ſo great Re- 
ſpect and Reverence to them as this comes 
to: nor would nor could they themſelves, 
if now living, in Modeſty require that 
all Mankind ſhould ſubſcribe to their De- 
terminations in Matters of Faith and Sal- 
vation, wherein every Man's ſingle Self 
and Soul is cually concerned, and is par- 
ticularly to live or die eternally by his 
0272 Faith. Nor can any Zeal, however 
neceſſary a Duty it is, juſtify it; no, not 
to 
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to the abſolute Determination of the S 
of Scripture. For it may not be unwor- 
thy of Obſervation, that the Fewih Zen- 
lots, Zealots of the Law of God, deliver'd 
ro them by Moſes, and to him immediately 
by God himſelf, and of the Rites of that 
Law, did not deny the Meſſias and the 
Goſpel ; they only ſought ro retain toge- 
ther with it, thoſe Rites, and in particu- 
lar that of Circumciſion. But St. Paul, 
by ſtrong Reaſoning, perſuaded them, 
that even that one Rite of Circumciſion 
would ſubject them to the whole Law, 
and thereby fruſtrate the Faith and Ends 
of the Goſpel. For Reaſon will not en- 
dure that the Goſpel be thus, or in any 
other manner fruſtrated. Reaſon will 
not tamely part with the Autient Prote- 


ſtant Dottrines, either of the Sufficiency 


and Plainneſs of the Sacred Scriptures 
themſelves even without Commentators, 
in Matters of Faith and Salvation abſo- 
lutely zeceſſury for every Chriſtian to 
know or believe: or, of the Orthodox 

of not being bound to believe as the 
Church believes. Reaſon will not barter 
for Creeds, will not part with the plain, 
the eaſy, the common Faith of a Chri- 
ſtian, as it is contained and expreſſed in 
the Aboſtles Creed, and received by all 
Churches, and the only Confeſſion of 


Faith required of Chriſtians by the Church 
—_ = of 


__— 
of England in particular, at their Initia- 
tion into the Church of Chriſt; and upon 
their Death beds, Reaſon prompts, that 
with Dr. Hare, we adhere ſtrictly to 
Scripture in Matters of Faith generally 
neceſſary to Salvation. Reaſon will not 
truck Sacred Scripture for what is more 
abſtruſe than Philoſophy. Reaſon will 
not permit us to wave the Faith and 
Doctrine of Chriſt and his Apoſtles upon 
the Credit of Neſcio Ouis. Reaſon will 
not ſuffer a Man to ſay, that he doth be- 
lieve a Matter or Propoſition, the Senſe 
 Whereof he doth not underſtand. Or that 
any ſuch Propoſition is or can be a neceſ- 
ſary ſaving Truth, or ſuch as a Non-belief 
thereof can be any way fatal. Neither 
will Reaſon by any means ſuffer the 
plaineſt Words in the World to be racked 
and tortured out of their well-known and 
genuine Senſe and Meaning, by Satov's 
and Ouibbles of Greek and Hebrew, dreſ- 
{ed out in Maſquerade by learned Doctors. 
Nor yet ſay Amen to ſuch ambiguous 
Words, which thoſe, that teach, will not 
reduce to a Certainty, by a Definition, 
when humbly required ſo to do. Theſe 
ſeem to me to be the plain Dictates of 
Reaſon; and I hope I have rightly ſta- 
red the Caſe between Reaſon and Re- 
velation, without any Injuſtice to either. 
And whoſoever ſhall be pleaſed to think, 
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cho he be no great Scholar, yet if he will 
vouchſafe to“ commune with him ſelf, with 
his owe Heart, and in his Chamber, and 
even as he lies awake in Bed, and will 
give up his whole Heart and Mind to 
know Wiſdom and Underſtanding, and 
will be till and attentive, and diligent 
and in earneſt in the Search after it; an 
liſten much, and with great Heed, and 
Care, and Attention of Mind to the 12. 
ward Light and Dictates thereof, and 
ſtand in Awe of eternal Truth and Rea- 
ſon, and conſult it freely; always remem- 
bring that, being in this Poſture of Think- 
ing, he ſtands as it were naked before 
God, and looks God alfo in the face: And 
let him not be figfully forward to content 
himfelf with a ſuperficial View only, and 
with the firſt Approaches of this tranſcen- 
dent Light, but look yet more ſteadily, 
and with greater Care and Caution, + and 
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* Pſal. 4. 4. Stand in awe and fin not, commune with 
your own Heart, and upon your Bed, and be ſtill. Pal, 
77. 6. I communed with mine own Heart, and my Spi- 
rit made diligent Search. Eccleſ. 1. 16. I communed 
with mine own Heart. Eccleſ. 3. 25. I applied my Heart 
to know, and to ſearch, and to ſeek out Wiſdom and 
the Reaſon of Things. Buy the Truth, ſays Solomon, 
viz, Wiſdom, Inſtruction and Underſtanding, Prov. 23, 23. 
Reſiſt it not, 2 Tim. 3. 8. Og; ww 5 20y& Joh. 1.1, 

You can never pay too deur for it, account it at 
leaſt as precious as your own Soul, Matt. 16. 26. 

i Matt. 5.8, Bleſſed are the pure in Heart, for they 
ſhall fee God. hes, 
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with Purity of Heart and Mind ; and he 
will moſt certainly in due time both hear 
Reaſon, and ſee Reaſon, + God will na- 
uifoſt it unto him, and he will alſo clear - 
ly ſee by the Light of it, and find the 
Good of converſing with his own Heart 
and Thoughts ; and that the Converſa- 
tion of Men and Books, even of the 
written Word of God, (I think I may 
ſafely and truly fay ſo) is nothing with- 
out it. And thus it is that God is plea- 
ſed to diſcloſe himſelf, not only to the 
Learned, but even to Men of common 
Senſe, and little or no Learning, ſuch as I 
am. (And therefore when I faid in m 

Preface, p. 17. That God had diſcloſed 
to me ſuch a Matter, expre/ly adding by 
common Senſe, and the other Steps and 
Gradations in attaining it; ſurely, as this 
was not intended, ſo neither ought any 
one to have imagined, that I did intend 
thereby to repreſent myſelf as a * pecu- 
liar gifted Man, and as if it would be all 
one to fight againſt God, as to oppoſe me, 


But 
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+ Rom. I. 19, 20. | 

* Theſe are the Words of a certain Doctor that 
knows his own Name, (not Dr. Waterland) who had ra- 
ther write to me, he ſays, upon any other Subje& than 
Divinity. And that he ſhould not fear the Charge of 
Idolatry in worſhipping our Saviour, tho he did not be- 
lieve him to be the Spreme God, (and here I muſt add, 
that I don't mean Dr. Clark) His Reaſon given is, © Be- 
caule it can't be proved, That God cannot ſubſtitute 
«6 an 
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But all Men, I hope, don't ſee with the 
ſame Eye. Iam very ſure that I intended 
no vaunting by it, but an humble Account 
of myſelf, and, d;/claiming all the Vain- 
Glory of Parts and Learning, to give the 


whole Glory to God, who works in us to 


will and to do.) I will yet add, not- 
withſtanding this Digreſſion, (which the 


word, diſcloſe, put me in the head of) 


That all Reading and + Learning, being 
as 


1 — 


— 


an Object of Religious Worſhip.” And do you real- 
ly think, Doctor, that he can? without cancelling the 
Law and the Prophets, without repealing the firſt and 
great Commandment, together with the Law of Nature, 
Gal. 4. 8. And without retracting what he hath more 
than once proclaimed by his Prophet Iſaiah, Ch. 48. 11. 
and 42. 8. Iwill not give my Glory to another, I hope my 
Readers will pardon this Digreſſion, and I will ask my 
Doctor one Queſtion more: Do you think, Doctor, that 
vou give this Glory to our Saviour, when you confeſs, 
and acknowledge, and prove by two Evangeliſts, that he 
did expreſly ſay, that he did net know the Day and 
Hour, Ee. and at the ſame time with great aſſurance 
undertake to demonſtrate, that he did know that Day and 
Hour, evhich he himſelf ſaid he did net? I could ſay much 


more to you, Sir, but I know by Experience, you will 


ſay, you are not at leiſure to anſwer it; or 1t may be 
your ſelf-denying Expreſſions may be true, whether 

ſpoke in earneſt or not. | 
# N. B. I had almoſt forgot to ſay, that I had alſo 
laid before me, for my better Inſtructions, two vaſt great 
Volumes, conſiſting together of about 4oco Pages, the 
Works of a very learned Doctor, prodigiouſiy learned in Lan- 
guages, Geography, Chronology, Chorography, and Talmudical and 
Rabbirical Authors, He begins his Commentary upon the 
ſix Days Creation (which we may underſtand to have 
been fix Years; a Day and a Year being then all one, the 
| | Mot ion 
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as nothing without Thinking, will never 
make a Man really the wiſer; and that it is 
for want of Thinking, that there are 
But I ſhall omit an invidious Sarcaſm, 
which yet was intended only as a friendly 
Admonition to awaken the Lechargick 
Mind. 


td. At AM 1 r 8 4 r e _— F ad at_ 
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Motion of the Earth being then only annual, the diur-. 
nal Rotation not commencing till after the Fall of 
Man, 8 to Mr. Whiſton) and by way of Expla- 
nation of the firſt Words of the Bible, That in the 
Beginning God created the Heavens and the Earth, the 
whole Univerſe ; he aflerts, That all this was done in a 
moment. This ſurprized me much, having lately read 
Mr. Dermer df the Globes, of our Solar Syſtem, and of 
the ſeveral Bulks thereof; viz. the ſolid Content or. 
Bulk of this Earth near 265 thouſand Millions of 
Miles. And this, as bulky as it is, is yet vaſtly ex- 
ceeded by the more amazing Bulk of other Planers ; 
particularly Saturn 427 Millions of Millions of Miles, 
and that of Jupiter 920 Millions of Millions of Miles. 
And yet theſe till vaſtly ſurpaſſed by that ſtupendous 
Globe of Fire, the San, being in ſolid Bulk 290,971 
Millions of Millions of Miles; and yet theſe not the 
moſt conſiderable Bodies in the Univerſe. For the fixed 
Stars, he ſays, altho in appearance but ſo many flaming 
Spots, are yet, with great probability, ſuppoſed to be 
ſo many Suns; each ſurrounded with their reſpective 
Syſtems or Planets, as our Sun 1s, and no lefs in . 
nitude, if not ter, ſome of them at leaſt, than our 
Sun is, but only diminiſhed, in appearance, by their 
prodigious Diſtance from us. And what he further ſays 
of their Numbers, Motions, and Immenſity of Space, 
wherein they all move: This, I fay, raiſed my Won- 
der and Indignation at the Doctor's Aſſertion, That all 
theſe infinite Numbers of Suns and habitable Earths, 
round about them reſpectively, even the whole Unt- ' 
verſe (including alſo the Matter of this Earth) were 
all created, compleated, and garniſhed out in a momenty 
in the twinkling of an Eye, ſaving that the Forma- 
| tion 
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Mind. And therefore further to evince 
my Good-will herein, and that I am in 
Charity with all Men, and Charity in- 
cludes Humility, for ſhe is not puffed up; 
{ ſhall think fit ro conclude with a Prayer, 
which is expreſſive of our whole Dut 
to God and Man, as is well taught b 
Mr. Norrjs, and is always ſeaſonable, 
and not utterly foreign to the Matter a- 
bove treated of, as being the Voice both 
of Reaſon and Revelation. | 


= ORD, lift thou up the Light of 

thy Countenance upon us. Give 
us Grace to conſider and to obey all thy 
Commandments without adding or di- 


0 miniſhing, To love thee, the Lord our 


“ God, with all our Hearts and Souls, 
* with all our Mind and Might, with 
* our whole Love of Coneupiſcence, with 
* the whole Weight, Bent and Streſs of 
* our immortal Souls. 


tion only of this Earth, to make it habitable for Men 
and Beaſts, was no leſs than fix long Days or Years Work, 
which in Compariſon to the Univerſe, 1s no more, no, 
not ſo much as à Pins Head is in Compariſon to this. 
And which being compared even to our own ſolar Syſ- 
tem, is, according to Mr. Whiſton, not the thirtieth part 
ſo big as Saturn, not the ſixtieth part ſo big as Jupiter, 
nor the ſixty thouſandth part ſo big as the Sur. his 
thus appearing at firſt Glance, hath ſo far diſcouraged 
me, that I believe I ſhall never find out all the hidden 
Treaſures of theſe Volumes, notwithſtanding that the 
Author of them was ſo profoundly learned. : 
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© Give us alſo Grace, I beſeech thee, ta 
love our Neighbours as we love our 
ſelves, not as we love thee our God, 
but as thou loveſt us, in like manner, 
tho not in like degree, with the Love 


© of Benevolence and Charity, which in 
« this behalf is the fulfilling of the Law, 


« And grant, O God, that in the lov- 


ing of ourſelves, we may have a due 


Regard to our true ſelves, our Souls, 
and to our true Intereſt, the everlaſt- 
ing Salvation of our Souls, and to the 


© common Good and Welfare of all Man- 
* kind. 


* And that we thus loving thee our 


„God, our Neighbours, and ourſelves, 


Thou wilt be pleaſed, O God, to con- 


“ tinue to love us, to be our God and 


our Good, our Light and our Guide, 


our Defence and our Salvation, in, and 


through, and for the alone ſake of Je- 
ſus Chriſt our Lord. Amen. 
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LETTERS 
Written by the Reverend 
Dr. WATERLAND 
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LETTER L 


E the Trinity. I have had no Time ſince, 
more than to give them a cur ſory Read- 
S 2 Ing. 
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ing. But my Month of Waiting being 
September, When, probably, the Prince or 
young Princeſſes might be, as uſual, at 
Hampton-Conrt; I thought I might then 
take an Opportunity of waiting upon you, 
and END you, before I enter 
into any Epiltolary Correſpondence. I 
am yet uncertain where the Court will 
be in September. If you can inform your 
ſelf where the King's Chaplains muſt wait 
the next Month, I ſhall be obliged to you 
for acqua inting me with it. 

My Hands, you muſt be ſenſible, are 
pretty full at preſent, in 1 the 
Catholick Cauſe (allow me ſo to call it) 
againſt the 4rians; who ſeem to be now 
the moſt prevailing Sect of the Anti- 
Trinitarians, Sicinianiſm being almoſt 
grown obſolete amongſt us. Your Scheme 
ſeems to me to be Socinian in the main; 
only taking in the Pre- Exiſtence of 
Chriſt's Human Soul, excluding Him from 
Worſhip, and interpreting ſome Texts in 
the Sabelliam Way, and not after Saci nus. 
I know not whether my Leiſure will per- 
mit Mme to examine all the Grounds upon 
which you go, and to give a particular 
Anſwer to every Difficulty you have to 
urge. But, if, upon diſcourſing wick you, 
the Controverſy, fo far as concerns you, 
may be ſhortned, and reduced xo two or 
three Points which are molt material; TI 
| may 
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may perhaps find Time hereafter to give 
you my Thoughts upon Them, in Wri- 
ting. You will conſider, in the mean 
while, that you are as much concerned to 
anſwer, I mean to your ſelf, the Reaſons 
which I have given for my Perſuaſion, as 
to require Anſwers to Thoſe Reaſons, 
which ſeem to you to favour your Prin- 
ciples. The Reaſons, for inſtance, which 
I have given againſt the Sabellian Con- 
ſtruction of the firſt Chapter of St. 70hn, 
are of equal Force againſt your's. And 
my Arguments to prove Chriſt to'be pro- 
perly Creator, (not to mention ſeveral o- 
thers to prove his Divinity, drawn from 
his Titles, and Attributes, and from the 
Form of Baptiſm) directly ſtrike at your 
Hypotheſis, as much as at the Arian. 
There are many great Objections, as you 
ſee, lying againſt your Principles; and 
there are ſome, not contemptible, againſt 
mine alſo. Weigh both equally, and bal- 
lance Them one againſt another: This 
will be the true Method to form a right 
Judgment. I believe you to be as ſin- 
cere and impartial in your Enquiries as 
molt Men are; making allowance for 
ſuch Prejudices as are often apt to ſteal 
upon any of us, without our perceiving 
it. I wonder a little how one that talks 
10 well about ſuſpending Aſſent where 
there is not ſufficieat Evidence, can pre- 

vail 
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vail with himſelf to think that there's 
any Preſcription for your Scheme of 500 
Years before the Commencement of my 
Scheme. The Proof of this Fact can ne- 
ver be made good. The contrary is plain 
and evident. I am in hopes that I have 
miſtook your Meaning: if I have, I ask 
your pardon. I ſhall add nothing more 
at preſent, but my Thanks to you for 
your very civil manner of writing to me; 
aſſuring you that ſo far 2s my Leiſure, 
Abilities, or Opportunities permit, I ſhall 


be ever ready to give you the belt Satiſ- 


faction I can in any thing relating to this 
Controverſy ; being, 


IX, 


Your moſt Humble Servant, 


Dan. Waterland. 
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SIR, Magd. Coll. Aug. 30. 1720. 


Can now acquaint you, that I 
dall not be in Waiting at Ken- 
—fington, before the 16th of Sep- 
tember. I intended to be there at the 
Beginning of the Month; but my Wife 
being ill, T have wrote to my Brother- 
Chaplains to take care of the firſt Fort. 
night: and They will be ſo kind as to do 
it. I ſhall be very glad to ſee you at 
Kenſington, any Time after the 16th, 
There are Lodgings provided for the 
Chaplains: as I well know, having ſo 
found it the laſt Lear. The Lodgings are 
in, or near the Square: which is all that 
I remember of them. | 

T thank you for the Favour of your laſt, 
and again ask your pardon for miſtaking 
your Meaning. I ſhall thick my Time 
there very agreeably and uſefully ſpent in 
friendly Debates upon ſo important a Sub- 
ject, Not that I think either of us ſhall 
| 1181 | "a 


CT 


be able thoroughly 'to diſcuſs the main 
Queſtion, in a verbal Conference, and 
without Books at hand. But we may 
ſettle ſome Preliminaries ; may throw out 
ſeveral things as agreed on between both ; 
and ſo prepare the Way for a ſhort and 
clear Examination. of the Matter in De- 
bate, to be done afterwards by way of 
Letter. In the Interim, Iam, with very 
true and ſincere ReſpeQ, 


STR, 


Tour moſt Humble Servant, 


Dan. Waterland. 


LET 
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SIR 
Have had the Favour of two Let- 
ters from you, and am not un- 
=== mindful of the Promiſe I made to 
enter into an Epiſtolary Correſpondence 


with you as far as my Leiſure may per- 


mit, and provided the Diſpute may be 
brought into a narrow Compaſs, I might 
reaſonably decline all private Conference, 
having ſufficiently done my Part in this 
Controverſy, till ſome or other ſhall un- 
dertake, in the ſame publick Way, to 
confute what I have publickly aſſerted. 
Yet ſince you have been pleaſed to apply 
your ſelf to me, with much Civilicy, and 
with an Air of ſtrict Sincerity, intreating 
me not to think it too great a Task, tho 
in reſpect of. a ſingle Soul, to take parti- 
cular notice of e have publickly 
and privately advanced upon the Subject; 
I ſhall not ſcruple to comply with your 
Deſires, ſo far as may be ſufficient to an- 


ſwer the End intended. 
H The 
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The Points which, after our Conference 
at Kenſiugton, I promiſed to go upon, were 
Theſe: J. The Interpretation of the Firſt 
of St. John. II. The Queſtion, Whether 
Chriſt be Creator. III. The Point of 
Worſhip. Under theſe Three is contain'd 
all that is material; and upon Theſe the 
main of the Controverſy turns. I muſt 
inſiſt upon it with you, as a Preliminary 
Article, that you confine your ſelf, for 
the preſent at leaſt, within theſe Bounds ; 
avoiding all Wanderings and unneceſſary 
Diverſions, attending to one Point only at 
a time, and contentedly ſuffering it to be 
diſtinctly and fully debated, before we 
proceed to any new one. You are firſt 
to be upon the Defenſive, and to bear the 
Part of a Reſpondent. You ſhall have 
your Turn to object afterwards (if we 
continue our Correſpondence) what you 
pleaſe to my Scheme ; but, for the pre- 
ſent, you are only to defend your own. 

_ Theſe things premiſed, 1 ſhall now be- 
gin with your Interpretation of St. John. 
Lou conſtrue the Words $4; , ö % > God 
was Reaſon or Miſdom. To which I ob- 
ject as follows; 

1. The Article 5 before „%, and the 
want of the Article 5 before $235, make 
one Preſumption againſt your Interpreta- 
tion. Pleaſe to obſerve St. John's _— 
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of expreſſing himſelf elſewhere. 5 3% Av 
iis, Cod is Love: Twice, 1 Job. 4. 8, 16. 
5 Ins gas ig, Gd is Light. 1 Job. 1. F. 
Now theſe are juſt ſuch Propolitions as 
that of your's, God was Wiſdom : Where- 
fore had A intended it, he would 
have expreſs'd it thus; à 265 avy& ' This 
Obſervation is of weight, not only be- 
cauſe of St. John's Manner of expreſſing 
himſelf, but alſo becauſe the Greek Idiom 
requires it. See Eraſmuss Comment up- 
on the Place, who was a good Judge in 
ſuch Matters. | þ 
2. Another. ObjeCtion againſt your In- 
terpretation is this, That the h is the 
Principal Subject, the Theme which the 
Apoſtle took to diſcourſe on. He is there 
ſhowing what the aiy& was, not what 
God the Father was. The „i. was in 
the Beginning, the a;y& was with God, 
the World was made by the ſame 7, 
and ſo on. The whole firſt 14 Verſes, 
are, in a manner, little elſe but a De- 
{cription of the ſeveral, Powers and Attri- 
bures of the π e Wherefore it is more 
natural and conſonant to underſtand that 
the Apoltle intended to tell us that the 
5% - was God, than vice verſa: ſince the 
Apoſtle was recounting the Attributes of 
the 4e, his principal Theme, not the 

Attributes of God the Father. 
H 2 3.1 
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3. I muſt not forget to add, that all 
Antiquity has conſtrued the Words as we 
do. Now, whether you conſider the An- 
tients as the propereſt Judges of the Idiom 
of the Language in, or near their own 


Times; or whether you conſider them as 


faithful Conveyers of the Apoſtle's Mean- 
ing (ſome having been his immediate Diſ- 
ciples, as Ignatius; others having con- 
verſed wich Thoſe that had been) either 
way, the Verdict of the Antients, eſpe- 
cially in ſo noted and ſo important a Paſ- 
ſage of Scripture, ought to be of great 
weight, and indeed deciſive; unleſs there 
appeared (as there does none) ſome plain 
Rea ſon or Neceſſity, in Text or Context, 
for another Conſtruction. You ſeem in- 
deed to lay ſome ſtreſs upon this Conſide- 
ration, that, in our way, we conſtrue the 
Words backwards. But this is flight. 
Would you call it conſtruing backwards, 
if we render'd the firſt Sentence, (+ 5 
is 5 % The Mord was in the Begin- 
ing It is not conſtruing backwards, 
to render neue 5 ws, Cod is Spirit: 
Job. 4. 24. or to render w/fſvs ep js i5iv 5 Sede, 


God is my Witneſs: Rom. 1. 9. Multi- 


tude of like Examples may be given, 


where the different Idioms of Languages 
require that the Senſe ſhould run under a 
different Order of the Words. © © 
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Your other Obſervation, borrowed from 
Biſhop Pearſon, that the Evangeliſt makes 
the laſt Word of the former Sentence the 
firſt of that which follows, appears to be 
of very little moment. By this Rule, the 
ſecond Verſe ſhould have begun with 
% inſtead of . Or if you anſwer 
this by ſaying, that ſtill 7:J6- refers to the 
laſt Word preceding, then by the fame 
Rule A dd, in the third Verſe, ſhould re- 
fer to 50% preceding. But enough of 
Fancies : let us rather attend to dry Cri- 
ticiſm, and ſtrict Reaſoning. ? 

I proceed to your Conſtruction of & aus, 
By it, or according to it, as in or by 
an Exemplar. Tt is ſufficient here to 
obſerve, that this Conſtruction is ungram- 
matical, The Prepoſition 44 cannot bear 
any ſuch Senſe, The Eugliſb Particle By 
is indeed ſometimes ſo uſed, but I want 
ſome Example of any ſuch Uſe of the 

Greek h. Give me one, at leaſt, out of 
Scripture: or I ſhall be content if you 
can produce me any either in ſacred or 
profane Writer. 

Mr. Norriss Speculations upon this 
Head I am well acquainted with. They 
may paſs for pretty Fancies, and that 1s 
all. Allowing the thing it ſelf be true, 
yet it neither can be made appear that 
John has here aſſerted it, nor was Mr. 
. * Norris 
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Norris himſelf ſanguine enough to affirm 
that he ever intended it. See his Preface 
to Part. 1. p. 14. Add to this, that the 
Ideal World: is no body knows what. 
Strip it of Flight and Figure, and there's 
no more in it than This, That God knew 
all things before he made them: But the 
Modus of it infinitely ſurpaſſes all crea- 
ted Underſtanding. If we come to plain 
good Senſe, we can conceive nothing of 
God, but what 1s either Subſtance, or At- 
tribute. The Ideal Jorld, in your Hy- 
potheſis, muſt either be the Subſtance 
of God the Father, that is, God Him- 
ſelf, or only ſome Attribute of Him. 
You make it to be his Regen, .or his 
Wiſdom, and therefore muſt of conſe- 
quence ſuppoſe ir an Attribute; and fo 
you ſay in your firſt Letter, tho? in the 
ſame place you obſerve that it is of the 
Subſtance / God, the Meaning of which 
I ſhould be glad to know diſtinctly. To 
me there appears no Medium between an 
Attribute of God, and God Himſelf, You 
ſuppoſe J/i/dom to be an Attribute, not 
God himſelf preciſely conſider'd; and ac- 
cordingly you ſay By it, not By Him : 
ſo that, at length, allowing only for a 
ſmall Difference in Words, your Hypo- 
theſis falls in with the Sabellias Scheme, 
and I have already confuted it ia my firſt 

Ser- 
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Sermon. However, I ſhall not ſcruple to 
make a little more particular Application 


of what I have there ſaid to your Hypo- 


theſis. ; 


[ argue thus. Either you muſt under- 
ſtand by the azy&, God the Father Him- 
ſelf, or an Attribute of God the Father : 
But neither of theſe Suppoſitions can be 
reconciled to St. John's Goſpel, therefore 
your Scheme falls. If you underſtand by 
the 9, God the Father, try if you can 
make Senſe of Verſe the 1ſt, 2d, and 14th; 
if you underſtand any Attribute of Him, 
as you ſeem to do, I object as follows. 

I. The Logos was with God, vnde nv dir. 
What accurate Writer would not rather 
have ſaid, of an Attribute, that it was 
 Tþ 4%, in God? And yet e my drr 18 
again repeated. 

2. St. John lays ſome ſtreſs upon the 
Logos's being in the Beginning with God. 
He repeats, he inculcates it. What need 
of this, if the Logos means only God's 
Wiſdom? Can any Man doubt whether 
God was always wiſe But there might 
be ſome Doubt whether any other Perſon 
was in the Beginning with God the Fa- 
ther; and therefore, it a Perſon be meant, 
we ſee the Reaſon of the Evangeliſt's re- 
peating it, and laying a ſtreſs upon it. 


3. The 


3 
z. The Pronoun 2. (Verſe the 2d) put 
by it ſelf, and beginning a Sentence, ſeems 
rather to denote a Perſon, than an Attri- 
bute, and to be more juſtly render'd He, 
than 7, I know not whether any the 
like Inſtance can be given of r put ab- 
folutely and beginning a Sentence, and 
not denoting a Perſon. | 

4. Verſe the 8th, He (Fobn the Bap- 
tiſt) was not that Light. The He here, 


of whom this is denied, plainly refers to 


fome other He, of whom the thing is af- 
firmed. How would it ſound to ſay, He 
was not, but It (an Attribute of God) 
was that Light? © 

5. Proceed to Verſe the 11th, and read 
it in your way, thus: It came unto its 
own, and its own received it not. Where 
is the Senſe or the Propriety ? | 

6. Go on to Verſe the 12th. But as 
many as received it, to Them it gave 
Porzper to became the Sons of God. Is not 
the Senſe flat, and the Sentence very odd 
and unnatural ? | 177 

7. Laſtly, conſider Verſe the 14th. The 
Logos (an Attribute of God the Father) 
was made Fleſh, and it tabernacled a- 
mog ft us, and we beheld its Glory, the 
Glory as of the Only-begotten of the Fa- 
ther, &c. Now, how comes Viſdom, or 


Reaſon, to be the Ouly begotten of the 


Father, 


fn thn © an. 
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Father, more than Pozwer, or Goodneſs, 
or any other Attribute ? 

8. St. Zohn in his Revelations ſeems to 
have determin'd, that ; % is the Name 
of a Perſon, not an Attribute, the Perſon 
of Jeſus Chriſt : Rev. 19. 13. 

Theſe are the principal Difficulties a- 
gainſt your Scheme, which at preſent oc- 
cur to me. Be pleaſed to anſwer them 
ſeverally and diſtinctly, or give them up 
as unanſwerable. In the Interim, I reſt, 


* 
.* 


".& 
Magd. Coll. 
OF. 27. 1720. | 
Your Faithful Friend, 
And Humble Servant, 


Dan. Waterland. 
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LETTER VV. 


— 


S IX, 


Received a Letter from you, con- 
taining ſome Exceptions to the E- 
uvidence and Reaſons which I of- 

fer'd againſt your Interpretation of the 
firſt Chapter of St. John. Your Excep- 
tions, or Pleas, I ſhall examine one by 
one; and then leave you to judge of 
what weight they ought to be: charita- 
bly believing that you will not induſtri- 
ouſly deceive your own Soul. 

1. To my critical Reaſons, your gene- 

ral Anſwer is, that you are illiterate, and 

pretend not to Criticiſm. 


But 
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But this Plea will be of no Service in 
the Caſe. Lou correct the Eugliſb Tranſ- 
lation, and indeed all the Verſions that 
ever were, appealing to the Original it 
ſelf. I ſhow you from the Idiom of the 
Language, from the Apoſtle's Manner of 
expreſſing himſelf elſewhere, and from 
his principal Drift and Deſign through the 
Chapter, that you miſconſtrue the Ori- 
ginal, and that the Words cannot beag 
your Senſe. Now either you are obliged 
to anſwer theſe Reaſons, or elſe to own 
frankly, that you have taken upon you. 
to judge in a Point you underſtand not, 
have been confident without Grounds, 
and, pronounced in the dark. Conſider 
well what St. Peter has obſerved, name- 
ly, That the Ualearned and Unſtable 
wreſt the Scriptures to their own De- 
ſtruction, 2 Pet. 3. 16. How know you 
but this may be your own Caſe, while 
againſt the Idiom of the Tongue, the 
Author's Manner of Expreſſion, as well 
as againſt the wiſeſt and ableſt Judges 
antient or modern, you wreſt a Paſſage 
of ſuch Importance to a new and ſtrange 
Meaning ? 

I do not doubt but an zlliterate Man 
may be capable of underſtanding the Go- 
ſpel: and I hope you are capable of un- 

. derſtand ing 
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derſtanding the Paſſage of St. ohn in the 
vulgar Senſe, as well as in any new. in- 
vented one of your own. 
2, To my Argument drawn from the 
Sentiments of Antiquity, you except, that 


if the Senſe of a Text can be fix'd, any 


different Senſe of Fathers againſt it, is of 
no weight, 

But what is this to the purpoſe ? Have 
yu fix*d the Senſe of the Text, that is, 
aſcertaiud it? So far from it, that you 
have hardly the ſhadow of a Reaſon, from 


Text or Context, to ſupport it. On the 
contrary, it is rather d to another Senſe, 
as I have ſhown you, and given you Rea- 


ſons which you are not able to anſwer. 


3. You plead that the five firſt Verſes 


are a Train of progreſſive Propoſitions, and 
that generally the Predicate of the for- 
mer is the Subject of the ſucceeding. 

I anſwer, that your Rule fails in the 
very two firſt Propoſitions, for 5 aty& is 
the Subject in both. It fails again in 
Verſe the 2d, where, by your Rule, it 
ſhould have been 5 %, inſtead of sz. 


Your Rule is again broke in Verſe the 


za, where 4 «3 ſhould, by that Rule, 
refer to 2% going before. But enough 
of Fancies. 


4. To 


e 
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4. To my Argument drawn from St. 
John's making the Logos his principal 
Theme, and his intending to tell us, not 
what God the Father was, but what the 
Logos was: To this you except, that the 
Apoſtle's declaring the Logos to be an 
Attribute of God, is declaring what the 
Logos is, and is therefore conſonant to the 
Apoſtle's Deſign. I anſwer, | 

You do not here carefully diſtinguiſh 
between Subjert and Predicate. When 
we fay, God is Reaſon, God is the Sub- 
jet, and wy is predicated of him. 
But when we ſay, the Logos is Cod, the 
Logos is the Subject, and that He is God, 
is predicated of the Logos. Now, St. 
Johns Scope and Deſign, which runs 
through the firſt 14 Verſes, is to predicate 
of the Logos, not to predicate of God the 
Father: Wherefore I muſt ſtill inſiſt up- 
on it, that the Apoſtle's Drift all along is 
againſt your Conſtruction. 

5. You conceive that you have ſome 
Strength and Countenance from the 5th 
Verſe, which you deſire me to account 
for. Pleaſe to compare Fohr 3. 36. — 5. 
40. — 10. 10, —5. 25, 26, ——b. 33, &c. 
14. 11. and eſpecially 7obn 8. 12. 
11. 25. Col. 3. 3, 4. You will find 
Chriſt ro have been the Life and Light of 

the 
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the World, as being the Author and Foun- 
tain of the Reſurrection, and the Giver 


of Life Eternal. Not a Word do you 


meet with about the Ideal orld, which, 
whether it be a Truth or no, has no Foun- 


dation in Scripture, but is borrowed from 


the Platonick Philoſoph 


6. Lou paſs ſome high Commenda- 


tions on Mr. Norris, reflecting not ve- 


ry kindly '(I am ſure, without Mr. Nor- 


x 


ris's good Leave) on the Clergy in ge- 


neral. 


I readily allow all you can ſay in Com- 


mendation of that good Man. But will 
you abide by his Authority in every thing ? 
If you will, our Diſpute will be at an end. 
But it is in vain to contend by Authori- 


ties, inſtead of Reaſons. How many Au- 
thorities might I produce againſt your 


Sentiments, particularly againſt your Con- 


ſtruction of St. Fobzz The whole Chri- 
ſtian World, in a manner, from the Be. 


ginning downwards to this Day, not to 
mention that Mr. Norris, in the main, 
is of my {ide of the Queſtion, and in- 
terprets the ay of a diſtin Perſon, 
not of God the Father, or any Attribute 
of him. 


7. You except to my Notion of an Ae. 


tribute, and (Without underſtanding what 
you 
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you ſay) call it Sabellian. My Notion of 


an Attribute is the ſame that all Divines, 
whether Sabellian or others, have ever 
had of it. Power, Wiſdom, Goodneſs, 
are Attributes of God, not his Subftance 
preciſely conſidered : in like manner, as 
Reaſon is a Property of ſomething ratio- 
nal, not the very Thing it ſelf preciſely 
conſidered. They are abſtract partial I- 
deas, and are not the very ſame with the 
Notion of the Subſtance it ſelf. For if 
you ſay that Power is the Subſtance, and 
Wiſdom the Subſtance, and Goodneſs the 
Subſtance, preciſely conſidered ; then 
Power is Goodneſs, and both together are 
Wiſdom; and Wiſdom is Omnipreſence, 
Oc. and there's no Difference between 
one Attribute and another, nor any Senſe 
in ſaying that the Subſtance of God is 
wiſe, good, powerful, (7c. becauſe it will 
be only ſaying, that the Subſtance is Sub- 
ſtance. 

8. You take hold of Biſhop Roe 
faying, that God is an Attribute of the 
AD But it is plain that the Biſhop there 
uſed the word Attribute in an improper 
Senſe, for Predicate; meaning only that 
28 was predicated of the h, or, in plain 
Engliſh, that it is there ſaid of the ay, 
that he was God, 8 


When 
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When you ſpeak of Wiſdom, Power, 
and Goodneſs being coefſential and con- 
ſubſtantial, you uſe Words either with- 
out a Meaning, or with a Meaning pecu- 
liar to your ſelf. Things are with one an- 
other coefſential or conſubſtantial, not 
Properties, nor abſtract Notions. 

As to my rendring Fohz2 4. 24. I have 
the ſame Right to render wivua, Spirit, 
(not a Spirit) as our Tranſlators had to 
render SL in the ſame Verſe, Spirit, 
not a Spirit, But that by the way only, 
having little relation to our preſent Diſ- 
pute. 

As to the Prepoſition , neither you 
nor Mr. Norris has given any Inſtance 
of its ever being uſed in the exemplary 
Senſe. The reſt is of no moment. 

Thus, Sir, I have, I think, conſidered 
every Exception in your Letter that ap- 
pears to have any weight. As you are 
pleaſed to apply to me under the Cha- 
rater of a Dubtor Dubitantium, ſo I 
have endeavoured to anſwer every the 
leaſt Scruple, that ſo you may the more 
readily come into thoſe Reaſons which 
I before offered, and which return now 
upon you in their full Force. I beg leave 
to aſlure you, that I offer you nothing 
but what appears to me plain good 

Senſe, 


(73) 
Senſe, and ſound Reaſon, and ſuch as 
has weight with my ſelf as much as 
I defire it may have with you. - I-ſin- 
cerely wiſh you a right Judgment in all 
things, and remain, 


Your Friend and Seroknt, 


Magd. Coll. 
Nov. 13. 1720. = 
. b - . 
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LETTER V. 


ST R, Magd. Col. Decemb. 25. 1720. 


Gave you Time to conſider upon 
what I had before offered, that 
you might at length give up what 


— = 6 = 
| 4 
. [1 | 


you coul no longer maintain. 1 Was 
Wit Maier A F relypinar ary Arricle, that we 


not run fr fit to Point, to 
make a rambling 2 fruitleſs Diſpute 
of it; without ſettling and clearing any 
ching. I will not undertake to go thro 
the obſcurer Parts of the Controverſy 
with you, while I find you ſo unwilling 
to apprehend plain Things. It would be 
endleſs for me to explain my Meaning 
every time you miſtake it : for every Ex- 
planation will ſtill want a farther Expla- 
nation, and ſo on ad infinitum. I have 
neither Leiſure, nor Inclination to proceed 
in this way; nor do I ſee to what pur- 
poſe 
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(75) 1 
poſe it is. I have ſhowed my Willing. ; 
neſs, upon your own earneft Requeſt, ta 
ſerve you in this Controverſy ; but de- 
ſpair of any Succeſs in it. The civilleſt 
way. now, 1s, to break off a Correfpon- - 
dence, which can ſerve to no good End. | 
You are well pleaſed with your own O- 
5 and I as well ſatisfied with mine, 
Thich of us has the moſt Reaſon, we 
ſhall both Know another Day, I am, 


STR, 


Tour Frieud and Servant, 


Dan. Waterland. 
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„  ERRATA to the Packet of Le#ers, & · 
Title-Page, after Labyrinth., 2 
g Preface. | 
P.6. after of, read [them other than by] Linea amtepenult ; 
in the Margin, for 15 r. 5. 
9. for too r. two. | | a 
21. Margin, for Mat. r. Mal. Line 5. for birili r. viri; 
26. 1.6. after make, add, the like after as, I. 8.; 
30. I. 29. after it add., 
31. I. 12. after Sum add , £9; hi 
32. J. II. after diſceſſum dele , after eſt add; 
38. 1.21. for preſerved r. perceived. 
41. I. 13. after wp r. to. 
: | In the LETTERS. 
P. 15. line 4. for into read wnto. 3 
21. 2 r. South; againſt I. 19. add in the Margin 
Sl. | 
30. * r 
33. J. penult. Epb. 2. r. 3. and add in the Marg. Epb. 2. 19. 
45. 1. 14. for «5s r. me. | 
47. 1. 26. after Text add and. 
52. 1.26. for Ch. 5. r. Ads J. 8 
78. 1. 14. for former r. four. Line 26. for Paragraph 
r. Paraphraſe, I. 29. for Text r. Texts. 
$0. in the Notes, for dg 2 pdlag r. Ty ve · for An- 
telichum 7. Autolichum. 1.25. after Doubt add . for | 
that r. That. | 85 
83. I. 26. for Contradiction r. Contradiftinfion, be 
86. 1.6. for ſo+r. ſelf. | 1. 25. for diſſent r. Deſcent. Add 
before the two laſt Lines, Ere end the Remarks, 
91. 1. 5. add? 
E RR ATA to Sincere Thoughts, &c. 
Contents. 
P. 3. 1.5. dele Fo. add 30. 1.6. r. Ju. 20. l. 7. dele 30, 


add 32. * 
The Book. 
P. 8. I. 25. for ixtor.in 
13. 1. 28. for eiriſi r. vii. 
23. 1.26. for 308. r. 3 68. 
43. 1. penult. for into r. in. 
56. 1.8. for to r. the. 
63. S. 8. I. 1. r. 1 J. 5. ). 
67. I. 2. for alſo r. only. 5 
ERRATA to Reaſon and Revelation: 
P. 9. I. 27. r. aſpirato, 
16. I. 25. dele it. 


